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THE REFLECTION OF RELIGIOUS VIEWS OF RUSSIAN AND KAZAKH ETHNIC GRO%I
IN METAPHORICAL COMPARISON

M.V. Rumyantseva', A. Smagulova®
! candidate of Philology. Head of the Foreign Languages Department, * Master
Kostanai State University after A. Baitursynov, Kazakhstan

Abstract. The article describes semantic features of expression of the individual comparisons of fiction
gious view on the world of different ethnic groups

of the XX century, which are reflected in the mirror of the reli

sian and Kazakh); an analysts of cultrally significant concepts was carried out which are verbalized throug

phorical comparisons, and thereby become the property of language and reader’s consciousness; the idea that the

of individual comparisons, in the figurative contenl of which there is an implementation of people's mentality and

itual culture, can provide clues to the national consciousness is proved.
Keywords: ethnic picture of the world, mentality, religious dis

agent of comparison.

course, lexical unit. metaphorical comp

1d development acquires knowledge through symbols, images, ¥i
al knowledge. "If practical knowledge says about how to
iritual and practical knowledge, drawing an image o

An individual in the process of the wor
that represent the main features of the spiritual and practic
during the transformation of the natural and social world, the sp
world through the prism of human needs and interests, teaches how to relate to the world. to other people. So
the central element of this type of knowledge is the form ulation and demonsuration of generalized behavior and
patterns, for what it is selected not abstract conceptual means, but clear figurative "ones [Karasik 1996:24].

Performing cognitive function in the language comparison {avours the development of the reality, as well

Conditional identification of different levels of semantic domains |

the formation of new gnoseological images.
the establishment of a new semantic content of the human knowledge. Used in the cognition process comparisons

perform epistemological functions as well as sociocultural-interpretive functions associated with an explanation of v
ous processes taking place in society. The way of conceptualizing reality peculiar to & certain natural language, partl
universal, partly is ethnically specific. Means of comparison actualize linguistic picture of the world of one or ano
people that assist an individual in comprehension of the world [Erimbetova 2006:68-69].

Metaphorical individual comparisons can be viewed as a language unit, imaginative content of which em
the mentality of ethnos and its spiritual culture. in particular religious views. "Religious identification and self-ident
often at the level of evervday consciousness are an essential part of national or even broader ethno-confessional com
munity, and therefore, as sufficiently si gnificant geopolitical factors jargely determine the interrelation of such essen
components of nation formation and development as culture, history, philosophy. Religion has a significant impac
the whole sphere of ideology” {Shaimerdenova 2010:72 1.

Despite the fact that the 1917 revolution in Russia brought fundamental changes to the world view of all
nations of the Soviet space, namely the eradication of religious views as the "opium for people . the sacred relig
beliefs about the world and a human did not disappear from the efhnioses” mentality, and, having undergone somet
formation, continued to define the most important ways of interaction of representatives of Russian and Kazakh e
lingvocultural communities with the environment. These ideas find their place in the literature of the XX century.

Basic lexical units, representing 4 religious discourse in the stories of Russian writers, are God, temple,
dral, church, monastery, monk, bell and devil. So, Prishvin’s nature — it is a temple, and tall pines - buraing cand
it: ... MOZyute CIMBORBI COCHOB020 DOPA CIMAAU KAK 3AC: ceHHBIC CBEHL BEAUK020 Xpama npupodel (M. Prishvin. Pan
of the Sun). K. Paustovsky compares the greatncss of Russian forests to the greatness of cathedrals: Mewepciue
genunecmeennbl, Kax kagedpaivrsie cobopet ( K. Paustovsky. Meshcherskaya Region). The thought as a red thiex
passes through the comprehension that the faith of Russian people is deep inside, on the level of subconscious, it rela
to a person’s belief in the being of the Creator of all existing, in this conviction a pérson finds the perfect guide ©
tion. Probably therefore a man can manage without religious institutions, he - a church himself: Hav 6vuro mpydno o
CB0€20 OBUHOYECTIBA 1i BMECME C TNEM XOPOWO, OYUESHD, 60ALHO, U & IGKOM 8OM COCIMORTUN, MHE OYMAgmes, JHueyn
MHONCECTIBO PYCCRUX TGOEN, NOZPYIUGHUXCH & ceb, yuieowux 6 celsl, KK 6 C8GK0 YEPKOGL (V. Lichutin. Sonofa Bitch)
Russian churches in the majority are naively simple, just as simple Russian people in their faith: Jonoc Bacucmul,
SPYOHO, HEMHOZO OCHPIHUE, HO 6 HEM CABIUAMCER HOMmbi maRUe e HENGCPeOCMEEHNBIC U AQUEHDLE, KAl U 31 Yep:
xosb... (V. Korolenko. River plays). ‘

A church in Russia is 2 mundane home for God, the Supreme Being who created the world, a human being and

nature, and rules over them. Therefore, in the works of Russian writers we hear disagreement with the existed ¥
about the power of man over nature: & man is not God, he is not almighty: Tax exexcy 2 K Hum & MO 8PEMA, uM HE Ka-
HCCMCR: DU 6CE, KAK JOOU, ROBEPHYAUCE KO MHE TUYAMYU 1O 2AyROCT ceoeil y Mens, Kaxk y Boea, npocsm 00HoR M

© Rumyantseva M.V., Smagulova A. / Pymanuesa M.B., Cmaryaosa A., 2014
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Forest Host). Lexical content of the concept "God” in the Russian language is diverse: the Father. the Lord,
me, the Deity, the Heavenly Father, and so on. But none of these lexemes are used by the authors of stories as
f comparison, probably in connection with the ideological taboos of the time. Nevertheless, M. Prishvin finds
ation for the concept of "God". The writer calls God the master of all existing, therchy doesn’t deny his faith
pernatural power created the world: # mur donzo cudean, u sce Gwiro max, 6Y0mo racmoswmuit Xosaun necos
Y U3 HAC OMOEABHO WERMIA, WENTAA, Henma. .. (M. Prishvin. Forest Host).
Another important concept for Russian people is the concept” a bell”. It would seem that the comparison with a
er is quite common in Russian literature. But K. Paustovsky uses as a standard of comparison, firstly, not bell-
but bells, and secondly, the comparison is complemented by the expectation of bell ringing, which makes this
ason more capacious than a simple comparison of the form. Bell ringing for the Russian people, as it is correctly

V.A. Maslova -- that's life, it signifies all the important events in human’s life, it is the voice of the Mother-
daslova 2005: 239-240): Unu kynena ... Jluem WUpOKUT, MBEPOBIIL, ROO MM Ysembl, kak Geavie xorokond. Bom-
deners — u sassonsm (K. Paustovsky. Bakenshehik),

An integral part of the Russian religious discourse is the concept of "monastery”: C auna kanara soda, a ye-
EPRANA TMAK GCACHUMEABHD, KK 30401 Kynoaa Ovigwezo sonacmuips (K. Paustovsky. Golden Tench). So it
that the sentence lacks word unfortunately - unfortunately the former monastery. Indeed, in the comparison it is
remor, even the delight of the monastic way of glittering gold of domes in them it is power, force of the Russian
ssian thought,

The standard of Kazakh authors comparison is the holy book of Muslims - the Koran, following which, ac-
to adherents of Islam - is the pledge of happiness and prosperity, while estrangement from it - a cause disaster:
bIKEN CAYUIAT €20 ¢ HCAOHOCMIBIO U DO KOKYQ, Y HE20 3A20PANUCH 2034, ~ KAK DARAMUK sepum Kopany, max
20MOG Gbli ROBEPUMb 6CEMY, 4MO 20ROPUM Kemernzep (D. Doszhanov. Silver Caravan),
Kazakh authors nse as a comparison standard universal for any religton categories denoting people related to
igious activities, such as a prophet, saint: Ofaux crapura wem-mo Hanosmunan bumabapy npopoxoe unu ceamurx
X GPEMEH, KOMOPLIX OH, PasyMeemcs, He suden, 1o ¢ KOmopuix snoeo cavtiwan (S, Shaimerdenov. Transient
ut not all people ranked among sainthood by public rumor or gone down to mythology, were in fact of that
rinstance: Vpouue pyru, cuos na nopoze doma, Andusp ¢ mockol OyMan 0 mom, Ymo OH ROXONC KU CRIMO20
4uda us cmapot crasku. Tom J0H80C8 3G NPUIPAROM CHACMBA 4, oGl G0 CROBPYNHER npeovonesdans
npezpacsi, obmazvisan cefie namxu eonuelinin medom. I'de docmams maxoii meo 7(1. Daszhanov. Boatman).
ently, the author mentions a comparison of the most popular figures in the Arab— Muslim world - the fifth Caliph
Abbasid dynasty famous Harun al-Rashid. He is a renowned hero of numerous folk tales and gained his immor-
in fairy tales of “Thousand and One Night” Twenty-three vears of his reign were peaceful time of the national
perity, cconomic recovery, intellizent ascent and victorious campaigns against the Christian Byzantine Empire.

» from his reign started political disintegration and the general recession of the mighty Abbasid Empire. Fol-

after the death of al-Rashid arbitrariness of authorities and burdens civil strives, impel people to recall with deep
ions the period of his reign, strongly idealize his eta, and to rank a very far from ideal Caliph among the saints.
“The authors of fairy tales, short stories, in accordance with the ideas of the people of the medieval society,
ly sympathetic to the tyranny of a contentions, and, sometimes, cruel ruler, and considered it as a natural and
thing. So, in the folk literature ~ sometimes, contrary to the facts of history — a folk memory of a once great,
er era is realized, when everything was run by strict but fair. potentates, who protected people from greedy officials.
ther misfortunes” [Timergaliveva 2013,

In the same nomination category, specific to the Mushin reli gion, lexemes muliak are found, he is an expert on
amic ritual, a teacher of a madrassa (a religious school), and the dervish. a Muslim analogue of an impoverished
» an ascetic, a devout man who seeks salvation in the solitary life of a vagabond: .. npo 6epbaodos Hiukmo u dy-

e XOUER, COMAIOM UX ¢ MECMG KU MECTO KaKk Kakux-sutyov depsuued Gpodsyux (1. Doszhanov. Silver
an). 06 oonom, 2060pum, npowty, e ROOMEUUBANME & KOPMA BCARVIO XUMUIO, HE MO CEAMOTT DARUMEND Bep-
06 MOICEnt OBUOCHILCS U NOKUKYMb e BAGIOCTORCHHO? XOSSUCIED — GO PIAKUE MHC CROBG 2OGOPUM, NPEO-
BIACUI, KK CAMBLU, WO HU HO €CMb OCPBIM, OMOPBARNBIT OM JeUCMEUmebIoCmYy (1. Doszhanov. Silver Cara-
LA mullah has a glory of a literate, kearned man who knows by heart religious-books: Kaxmeizya obaasua, obumapun
V20N, KANCOVIO Wb, KANCOYIO UIBUAURY, OOHIOXAA 20DbL 1 IHAA UX HAUIYCITL, KK myaaa xruey (M, Auezov. Shot
e.Pass.)As an agent of comparison, we find Azrael - the Angel of Death in Islam and Judaism, that shows up before
just before his death and who helps to move into another world. Man y legends had been told about this angel, his
inspires poets and artists. In ancient Islamic sources, it is described with adoration and reverence. But in the
ks of Kazakh writers, we see a twofold attitude to this angel. In one case. he is handsome and sweet as a paradise
gin: Xpynxan u cmasnusas, Kax paicxkas 0e6d, MoiooKka novyouiacs mozoa Kepatane camum Azpaunom — anzenom
mu (A, Kekilbaev. Straw Luck).In another — horrible, though invisible: Kapavers (a dog) ¢ suscom ybecar om koo
E6UOUMOR0, CROBHO €20 MO nsmam npectedvean aneen emepmu (O, Sersaenbaev. The Trail of Sattar).

- And finally, in the religious and mythological ideas of both religions (Christianity and Islam), there is the anti-
de of all the bright sides, a supreme personification of the evil, that pushes the man on the path of a spiritual death, a
d of insidious, dark, an unseen by nobody. entity which makes people fear, that has many nomtnations: the Devil, the
aytin, the Satan, the Chort. All these nominations act as synonyms in texts, despite the fact that in a religious dis-
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course, the meanings of these words are got always identical: # xozda gunun evicxouun uz-nod Kyuu, mo 3mo G
nmuy, kax ecau 6si y wac wa ceemy wepm noxasarci (M. Prishvin. Bagle-Owl). Ta6yuguru ne mo ayxaewt, kax b
mo nonpocmy cnsim (M, Auezov. Shot at the Pass). [pocasaan 1, 6y0mo 6ut 6podum 6 Hawux Mecmax cmpa
HENOeK, NAOXOU Yeaosek, we weaosex — watiman (M. Auvezov. ShotatthePass), According to the folk beliefs, evi
always hunt the souls of men: Jou fpasza 20eopuna msexo, sadvuwesno. Jlackas ciyx, ona 006parace 00 camozo
ya. Kasanoce, He MysuikarbHbli unCmpyMenm, a cam ObAsox OXOMUMCs 30 OYIHOl He106exa, pacemasisen cul
Kekilbaev. The Ballad of Forgotten Years).However, it can manifest itself in the form of various creatures, or ¢
the anthropomorphic and animal features (usually horns, tail and goat legs or hooves, sometimes wool, pig nose,
batwings, etc.), or make horrific sounds: Taxozo caeda sudems ey He BPUXQOUAOCH — 6OIK HE BOAK, MUZP HE
noxoxce cam dwagon npowen no 2petuo Bapxana (. Doszhanov, Tiger Hasits Own Trail). ... eemep nasooun
PA3HOZOROCH! MIOPOM” BBIA, CBUCIIEA, XOXOWIUL, VAR, [PbiYdl, !)‘l(’}tfl MBIV, {'&/C)f??() [e% ] i)b}s*é?(}j! FUMEAT (60U
yepm (D. Doszhanov. Tiger Hasits Own Trail). Capbaser, ne cymas u npokaunas 6cex npedkos ioHowu 0o ceoms
ROACHA, MAUAU 820 OmM WAampa, npu 3MOM QHU Max Opast, 4mo Apelemany kaszanocs, 0yomo 0basotw ote}mu”
aopyz padom ¢ num (D, Doszhanov. Olyrar).

In addition to the Christian religious concepts, the earlier pagan beliefs of the ancient Slavs can be heard in
works of the Russian writers. The first era of paganism, according to B.A. Rybakov, based on available hist
sources, 1s a "worship and a sacrifice to vampires and berehynias” [Rybakov 1980:10].

There is no data on the appearance of berehynias and vampires. Vampires are the personification of the
The amorphicity of vampires in folklore, equally, lead us to very ancient ideas about supernatural forces, To ¢
this context, we have found the comparison of a human to a vampire, and this cormparison is, apparently, based on
outer similarity, according to the author: 3sezda vey sdeoe Honvute, vem Genvix, [naennvili ¢ koxcanxe, 2uasa onyx’
2yBer cunue — xax yneps (L. Borodin, The Third Truth), Hence. a human consciousness still draws some appearan
the evil forces in a pagan view, which were really never compared with anything real and were never depicted in art.

Following the cult of vampires and berehynias, according to the classification of B.A. Rybakov, there isan
istence of the cult of Rod and sudices. “The cult of sudices as female deities, who favor the birth of something or so
one, had to be multi-valued, both the distinctive features of the total fertility cult, and the cult of deities could be seen
it, which helped the sudices, as well as the agro-magical representations of farmers about the harvest goddesses” [Ry
kov 1980:13]. The sudices are known as the Paleolithic fi gurmcs of some stout, prolific mothers, or foremothers,
ancestor of wribes. The following comparison describes, tous, a clay statuctte: Jecnont, 0druxcob! COUISUINICE ¥ 3
RO8Y, QOANCEN Dol HUCHL, HEAPEMERHO 1 IPYIUIMBCR 1 PASTEMENBCA HA KYCKH, KAK 2TUHAHA A3bINECKan faba., (¥
Lichutin. Son of a Bitch). However, the author sees in this "Russian peasant woman” only a relic of the past, whichi
destroyed with the advent of new beliefs.

The echoes of animisin are heard in the comparisons of confemporary writers, according to which everythi
as well as the forces and the phenomena of nature, have their ﬁpiﬁt (or soul): On {(a cal) npomueno 6eia, kKaK nOO3IeM)
Oyx, svin Henpepuieno u bey scaxozo ymomaenn (K. Paustovsky. A Thief Cat).

Similarly, a deep impression, 1o the minds of the K'«mkh authors, was left by the religious system of the 4
cient nomads -~ Tengrianism. "Tengrianism - is, above all, a doctrine about a natural harmony of nature. All things &
Tengri. Tengri is in you and around you; he is in customs, holidays, and family celebrations. Such an understanding ¢
the deity had led nomads to the belief that all around, all the items surrounding them are animated, live. Everything
not-only a sensual, but a supersensual form. Each object is a symbol, a sign of something else, something that is ing
cessible to one’s consciousness” [Karakuzova 2007:128]. In this understanding of the principle of all the animate
inanimate, a secret relationship of Kazakhs to their ancestors is kept. It was believed that a soul of a deceased left
body and became a strong and powerful spirit - Aruakh that lived, mainly, near graves and mazars, who demanded
worship and sacrifices for him: On weues ¢ 10OCKUX 2303, HO HE UCHES WS ROMANTY, OH KK Gbt ROCHIOSHIO BUMEL (e
FEMAAROE, CRO8HO dicusoti dvx nycmbiru (1. Doszhanov. Silver Caravan). "That increased attention, which was givenb
our ancestors to a deceased, was drawn not so much to the past but mostly to the present and the future. The cult of 4
cestors as the cult of elders had existed in a Kazakh village, associated, primarily, with the moral and ethical pringipl
It was a sound basis for the people, and a means of saving themselves as an ethnic whole in the times of difficult, histo
ic upheavals and bitter experiences” [Janibekov 1991:8]. z

At the same time, Kazakhs believed in evil, not pure spirits that based on their beliefs, which usually settled in
abandoned homes, and sometimes dwelt in people; C demcrux aem Texmolzya Gots Q0OPSKOM, RPOCIMOOYUIHBIM U N
KIAOUCTBIM, G MYm, CA08HO 3104 OVx 6 nezo scenuacs (M. Auezov. Shot at the Pass.)

In parallel with Tengrianism, shamanism finds its reflection in the comparisons of the Kazakh authors - thati
known to be one of the most well-known events in the religious traditions of the Kazakh people, which had been pre-
served from the pre-Islamic era. ,

Shamans occupied social status, being essentially priests. Even after the propagation of Islam in the Kazakh
steppes shamans continued to retaina large influence on the masses, and that is recorded by the language: Bypa, &
wiaman, npussieaiowult Oyxos, samoman zoaoeoli 6 pasuvie cmoponst... (S. EHlubaev. Lastnomads’ encampment).
3BV CMANHBACT HO MOHOMONHGIE 0% UCCMYRACHHO20 Barcei-uwiamana, npusnsaouezo oyxos (A. Kekilbaey,
Clampsof Jidda). I'osopaugeie nuctmvs 0xcuder passeiay Oymol, OMBICKIU GHUMAHUE, YCHOKROUAY OYULY, MOUHO 3G2080D
uckycnozo snaxaps-6axcwt (A, Kekilbaev. Clamps of Jidda).
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