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SPOIECZNA FILOZOFIA

Yenura O.1.
TRENDS OF MODERN RELIGIOUS STUDIES

Religious studies of the twenty-first century is called «modern religious studies»,
contrasting with the classical religious studies. It has a number of trends that are im-
portant to consider both the theoretical and practical aspects.

The most obvious trends of modern religious studies are the strengthening of or-
ganizational beginning, international contacts and interdisciplinary interactions. In the
preceding period from time to time international congresses of Study of Religion were
convened, the first of them was held in 1900 in Paris. At the seventh Congress of the
Study of Religions, which was held in 1950 in Amsterdam, the International Associa-
tion of the History of Religions (TAHR) was founded. Religious organizations all over
the world have united under the auspice of this association.

International Association of the History of Religions, which is headed by leading
experts (Rafael Pettatsoni, Geo Videngren and etc.), which convenes every five years
conferences and publishes its own magazine «Numen» contributed to a regular, close
and fruitful interaction between religious scholars from different countries, raising
level of Religious Studies’ researches.

Initially, in the International Association of history of religions Religious Organ-
izations of countries of Western Europe and North America were mainly represented.
However, in the last quarter of the twentieth century the International Association of
History of Religions included religious organizations in Central and Eastern Europe,
the Middle East, Asia, Africa, and Australia. During some conferences of International
Association of history of religions domestic religious students (V.I1.Garadzha) attended
and made presentations, but permanent cooperation with the International Association
of history of religions is not available due to the fact that Russia has not yet established
an appropriate organizational structure. The idea of its creation is not implemented
now, and it is likely that even before the publication of this text a kind of organizational
structure will be formed, which concentrates on the coordination of Religious Studies
in our country, affiliation with the International Association of the history of religions,
and perhaps including as an associate member.

The second trend of modern religious studies is to change the field of research.
Classical religious studies focused on the history of religions. This is clearly evidenced
by the name of Religious Works: «Primitive Culture» (E. Taylor), «Formation of reli-
gion» (E. Lang), «The Elementary Forms of Religious Life» (Durkheim), «Ancient
City» (N. Fustel de Coulanges ), «The mystical experience and symbols of primitive
people» (L. Levy-Bryul) and others. Even works concerning psychology, sociology
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and philosophy of religion was primarily based on historical material. Increased intet-
est to the historical material in the second half of the nineteenth century = the first half
of the twentieth century was due to the abundance of this material, its originality and
cccentricity. Primitive beliefs and rituals, archacological finds, just recently deciphered
texts, myths of the peoples of the world. folk traditions are all attracted the attention of
theologians, who have plunged into the whole story, leaving the Study of Contempo-
rary to subsequent generations of rescarchers of religion. Not surprisingly, that the
works of the largest religious scholars of this period give a very poor understanding of
the religious situation in the countries of Europe and America. More or less serious
prognosis in these works is absent at all. None of the religious students of the first half
of the twentieth century could not predict the «Islamic explosion», for example, or
increasing number of the so-called «religions of the new century».

In the second half of the twentieth century the growing interest to the present is
clearly seen, to «new religious movements» (H. Kehrer), «quasi-religions» (N. Smart),
«kriptoreligiosity» (M. Eliade), «secularization» (T. Parsons). The change of emphasis
in the object of research, namely the transition from historical analysis to the study of
modern times demanded new approaches 10 the studied material. The methods and
techniques of sociology of religion were highlighted. In Western countries, there are
large-scale sociological studies, although, as was noted by the Western religious stu-
dents. modern sociology of religion suffers from a lack of general sociological theory
and is divided into a plurality of empirical studies, often unrelated. Modern
anthropologists, psychologists and historians of religions face the same problem. Preten-
sions of the phenomenology of religion that she would become a common theological
theory, seems to have failed. There are intensive searchings for philosophical paradigm,
that is capable to strain the efforts of the representatives of different approaches to the
study of religion and to give some perspective for Religious Research.

New religious situation in our country also requires rearrangement of emphasis
from historical research to the study of modern times. In recent years, there are S0Cio-
logical studies in different spheres of public life in CIS countries. A number of research
centers is involved in just a sociological study of religion. Much attention is paid to
«non-traditional religions», the problems of freedom of conscience, relations between
religion and state, etc.

The following trend in modern religious studies is a growing interest 1o
methodological issues. At the conferences, which were held by the International
Association 'of the History of Religions, there were scctions for discussion about
methodological issucs. Three conferences were especially devoted to discussion of the
methodology of modern religious studies. One of them took place in 1973 in Turku
(Finland), the second — in 1979 in Warsaw (Poland), the third — in 1991 in Vermont (USA).

In the second half of the twentieth century the number of works devoted to
methodological issucs increased considerably. It is important to highlight here a series of
books under the general heading «Religion and reason». Within the bounds of this batch
there were more than 50 major works on the methodology of modern religious studies.
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Two-volume edition «The classical approaches 10 the study of religion» edited by J.
Waardenburg and two-volume edition «Modern approaches t0 the study of religion»
edited by F. Weling attract the attention. Much attention to methodological problems is
paid in the above-mentioned sixteen-volume edition «Encyclopedia of Religions» edited
by Mircea Eliade. These issues arc also discussed in periodicals, for example, in the
«Journal of the American Academy of Religion», in the German «Journal of Religious
studies», in the British journal «Religion», in the Journal of the Finnish Religious
Association «Temenos», in the Polish magazine «Euhemerus» and etc. 5

The development of religious studies in the late twenticth century was an evidence
of the relevance of a methodological issucs, the need to develop new approaches to the
study of religion and solving of problems similar to the tasks that are being solving by
the world theological community. In this connection one automatically makes a con-
clusion that there is the need for a fundamental work on the methodology of modern
religious studies.

A distinctive feature of modern religious studies is the increasing pluralism of
methodological approaches to the study of religion. This is manifested in the fact that within
the bounds of traditionally established Religious disciplines (philosophy, history, sociology,
psychology, phenomenology of religion) new approaches 1o the study of religion and the
sub-discipline oceur frequently. For example, within the bounds of the phenomenology of
religion typological phcnomcnology of religion (M. Eliade), interpretive phcnomcnology
of religion (K. Y. Blecker), neofenomenology of religion (J. Waardenburg) arc notably.
Moreover, during the second half of the twentieth century there were new ‘religious
disciplines, such as, for example, ecology of religion (O. Hultkrantts).

Many modern religious students believe that such pluralism of methodological
approaches 10 the study of religion can be regarded as an appropriateness of
development of religion, but at the same time, the Religious society shows the trend to
create an integrated methodology for Religious Rescarch. In the domestic religious
studies Marxism-Leninism was such type of integrated methodology for a long time.
In the last decade of the twentieth century according to global trends, religious studies
become too pluralistic, but the trend to methodological integration is completely disre-
garded. Probably in the near future, domestic religious students which are tired of
boundless methodological pluralism will come to accept that pluralism of approaches
to the study of religion should be complemented by scarching for universal
methodological principles of study of religion.

The following feature of modern religious studies is casier access 10 data and the
results of new researches. This is connected with the unprecedented development of
mass media in the second half of the twentieth century and the computerization of sci-
ence. Today, using the Internet, one can meet with the most significant results of zone
studies at home, with international symposia and conferences, connect with any library
in the world, personally observe the rituals and rites of the African tribes, non-tradi-
tionad cults and totalitarian sects due to the video, ete.
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The objectives of domestic religious studies include the mastering and effective
use of the latest methods of receipt and dissemination of scientific information, espe-
cially with the help of computer technology and the Internet. However a number of
new theoretical problems appears, for example, the study of virtual reality myths within
the bounds of religious analysis of quasi-religious forms of consciousness.

Finally, in the modern religious studies there is a clear trend to disengagement
with theology. In the first half of the twentieth century there was a process of «theo-
logical influence upon religion». Scientific principles of religious research have been
criticized within the bounds of phenomenology and hermeneutics of religion. In the
guise of these disciplines theological issues have been introduced. Almost all of the
major supporters of the phenomenology of religion and hermeneutical approaches have
been theologians and pursued not so much scientific purposes as apologetic. Their ef-
forts succeeded to infiltrate the theology in religion, but at the same time, this one has
led to a deep crisis of the science of religion.

Analyzing the causes of the crisis of religion in the second half of the twentieth cen-
tury, Professor of the University of Jerusalem Zvi Verblovsky suggested that «Religious
studies should learn to protect itself from amateurism, theology and idealismy. This state-
ment was approved by an overwhelming majority of contemporary theologians. To the
conference of the International Association of history of religions theologians never were
invited, although in the second half of the twentieth century in the West theological stars
of the first magnitude became famous (K. Raner, B. Lonergan, 1. B. Metz, W. Pannenberg
and others). The theological terminology and argumentation does not meet the approval
in religious environment. Theologians even prefer to take part rather in theological than
religious conferences and be published in theological journals. The West has long ago
realized that religious studies and theology are separate from each other and are independ-
ent disciplines, each of which has the right to exist.

Unfortunately, one can often see a theologian who give lecture course of religious
studies in secular educational institutions, and, on the contrary, religious scholars who
promote theological ideas. Within the bounds of religious studies it is necessary to pay
more attention to methodological foundations of this science, give more emphasis on
the principles of comparativism, empirical validity, theoretical validity, objectivity, tol-
erance, not political commitment and genuine scientific content.
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Apnonnna A.A., Tarues C.M., Toaxaues C.O.
DI'BOY BIIO «Kysbacckuit 20cydapemeenbtil mexnudeckutl yHueepeunem
um. T.&. I'opbauesa»

NOHATUE TONEPAHTHOCTU B ®UJTOCO®UN

Takas uepTa XapakTepa Kak TOJICPAHTHOCTD A0IKHO ObITh IPHCYIIE TH000MY He-
JIOBEKY, OCOOCHHO JIHTHOCTSM, 3aHUMAIOIIMM BHICOKHE JIOJDKHOCTHBIC UHHEL

[ToHsTHe TONEPAHTHOCTH HIIH CACPKAHHOCTH TPHCYILE PAsIMYHBIM HAYKaM H Ipo-
AHANN3UPOBAHBI PA3THIHBIMA YICHBIMH, HO B OCHOBHOM 3TO (PHIIOCO(]bI, KOTOPBIC aHam-
SUPYIOT M IBITAIOTCS MOHSTE CYIHOCTL CAMOTO YE/IOBEKA H €ro MECTO B 9TOM MHUPE.

Boo61ie nonsTHe TOJICPaHTHOCTh 03HAYACT YMCHUE CACPIKUBATHLCA M HE peart-
pOBaTh Ha BCCBO3MOIMKHBIC HETATHBHDIC HIIM PA3APAKAIOIINE (PAKTOPLI.

C punocohckoii TOYKH 3peHHs TOJICPAHTHOCTH — 9TO KOHKPETHOC MHPOBO33pe-
HIC WIH O3NS YETOBEKa, BRICTYNAIOIAs «3a» HIH «IPOTHB» PasiHuHbIX yOex -
HUI, KaCAIOLIMXCS HOPM, TTPABHJI MM TIPHHIIMIIOB.

HcTopHst TaKoro MOHATHS KAK «TOJICPAHTHOCTBY Hadanach B onoxy [pocserie-
nus, nocae ynorpebnenns B «llucsme Tepmumoctiny Jhk. Jlokkom. B atom nucnme,
aBTOP BIECPBBIE HCMOJIL30BA AAHHBIH TEPMHH JUIS ONPE/IC/eHs CBOEH nosuumu. On
nucan: «51 ObUl rpaskJaHUHOM MBICTsIIEH EBPOIbI, IPOPOKOM aHTIIHHCKOI PEBOJIIO-
LMK, OTLHOM MBIC/IH O TEPIUMOCTHY. DTHM OH MPU3BIBAJL HAPO/| K TEPIHMOCTH, K yBa-
HKEHHUIO H BEJIMKOYIIUIO M0 OTHOIICHHIO K JIPYTHM JIOSAM. .

B acce JIxk. Cr. Muis «O ¢BoGoje» paccMOTPEH HHOI acreKT «TOJCPaHTHO-
ctu». On nucat, 4To OCHOBHBIM JICIOM JIt0/IeH, 001a1al01MX TOIEPAHTHOCTBIO, ABIIsi-
€TCA NIPU3BIB HAPOJIA K COXPAHCHHMIO TPAAUIHK. MX 0CHOBHOI 3a/1aucii SIBISCTCS «BOC-
UTaHNE» HAPOJA K JIYHIIEMY, K COXPAHCHHIO CBOMX no3uuuii. us B konduukrioe
BpeMst, MiJib cj1es1ail BBIBOJIBI, YTO CTOPOHHMKH TOJCPAHTHOCTH J0JKHBI NOUICPIHKH-
BATh BCE MOJUTHYCCKHE CTOPOHBI, T.C. M3 Kay/IbIi HY/KHO BBIHCCTH HMCHHO HOJIOKH-
TEABHBIC YEPTBI M €CIIH YK ANCKYTHPOBATB, TO YMETh UCTKO, CIIOKOHHO H IPAMOTHO
JIOHECTH CBOM BBIBO/IbI, HMCHHO TOT/1a Thl OYCIIb YCABIIIAH.

Ojnako He Bee Puinocodpl ONMPE/ICsIn TOACPAHTHOCTL KAK MOJOKHTEILHOE H
HEOOXOMMO BAXKHOE TOHATHE. B CBOMX pasMbllICHHAX O JaHHOM Teme, ['ere nucai:
«TEpNETh — 3HAYUT CHOCHTH OCKOPOUICHIE». OH CUHTall, YTO YEIOBEK, CKIOHHBIN K TO-
JIEPAHTHOCTH ¢11al, MPOCTO HE MOKET OTBETHTH HA rPYOOCTL MM OCKOPOJICHNE i TEM
CaMBIM CaM NPHHUMACT MOPAXKEHUE, CAaBIIHCh Oe3 001,

Hageproe, 03TOMY CHUTACTCSI, YTO OCHOBHBIM MOHATHEM OTPAXKAIOLIUM TCPMHH
«TONEPAHTHOCTBY WITH «TEPIUMOCTBY siBisieTcst onpeenenue P.M. Xoar «Henosek To-
JICPAHTEH, €CIIM B HEM €CTh TOTOBHOCTH YBAKATH HCAIbI APYTUX KaK CBOM COOCTBEH-
piey. TojepanTHOCTL Kak Onarokenarenbuas OTKPhITOCTh 0053aa NPUCY TCTBOBATh
Ha KasKJ0M ITare KOHTAKTOB C JAPYTUMH JIIOABMH, HX B3IJISIAMU H HJICATIaMH.



